Jamul Indian Village Land History
Background: Kumeyaay And Ipai-Tipai
Refore discussing the actual termitories and villages of San José and Famul, T would
like first to give some historical background to the terms Kwneyaay and Ipai-Tipai, as it
applies to their identification as people, and to this discussion, The Indians in the territory
of my fieldwork had at one time been inc:ﬁrpnrated in the Spanish Mission systemn. During
the Spanish occupation their name as a people was changed into a Spanish name, signifing
the location of the mission into which they were folded. In this case it was the San Diego
Mission de Alcala, hence their name became Dieguefio. In the 1950's anthropologists
replaced the name ﬂfegueﬁﬂ and Kanial 2 with that of Tipai and Ipd, which means
"People,’ and which also designates the close relation between Yuman-speaking bands that
occupied nearly the entite sonthern extreme of what was later to be named the state of
California (known also as Alta California), and adjoining portions of northern Baja
California.’? Luomala (1978) distinguished the Ipai and Tipai as reflecting dialectical
differences. The Ipai as designated a Northern (or Northwestern) and Coastal and the
northern parts of Western and Mﬂuntain Dieguciio dialectical form, and Tipa indicated ﬁ
Southern (or Eastern or Southeastern) Diegueiio, Kamnia, Bajefio and the southern parts of
Western and Mountain Dieguefio dialectical form. .
In my early discussions with Councilman Thing, he said, "Kumeyaay just came in

not too long ago, before that 1t was Dieguefio, then before that it was Dieguin, then there

12 The term Kamiai is used for the people named Kamia, The term Kamia was used by Edward W. Gifford
in his monograph Clans and Moieties in Southern California and instittionalized in his
mencgraph the Kamia of Imperial Valley, but made famous by Kroeber in his 1925 Hundbouk of
the Indians of California. There has been a persistent problem and a lot of confusion around the
identification of the people called Kamia and whether they were they were in fact southern/eastern
Lhegusho or Kumeyaay or whether they should be treated as a separate people. The Kamia,

however, are not part of the current project.

13 Katharine Luomala, "Tipai-Ipai,” in Handbook of North American Indians. Vol 8, California
(Washington D.C.; Smathsoman Institution, 1978), 392,



was Mission Indians, and ail that." I mentioned that Florence Shipek, 2 well-known
anthropologist who spent forty years working with these groups used the name
Kumeyaay,'¢ After a few moments of thought, Councilman Thing, told me that the term
was heing used "way before" Shipek's work. Thing recalled,

Many years ago I remember when I was a little kid, Manuel Escorero, !

he was [rom Jamul, he used to use that word Kioneyaay. When he would

see people cormng [he would] say "Kumeyaay meyuu,” to them coming

Kumeyaay, but I didn’t know what he meant, I thought he meant like a dead
person, like a spiritual, something Like that, that's what I thought, That's

why I didn't pay much attention to it, till Rosie Pinto started that, Rosie

Pinto worked with Shipek and Shipek lﬁfﬂﬂ{Ed with her.
Rosalie Pinto Roberston of Campo Reservation, was Florence Shipek's Kumeyaay
interpreter, and it wasn't until she started using the term, that Thing recalled hearing the
term prior to Shipek's work. Kumeyaay is the term used in place of Dieguefio, but some
Indians insist on using Dieguerio to describe them, as noted by some on the Pauma
Reservation. Tn Mexico the term use'd 18 Kumiai, or as further described by Hohenthal,16
' Tipai kumiyai or "west people” in the vicinity of Neji-Manteca-Pefia Blanca and [San José]
villages, and Tipai kuwak or "south people” for those around La Huerta and the Alamo
Plain. My pmjéct revolves around the 7ipai whether it be the Tipai kurniai from San José
Village or those called Kumeyaay from Jamul Indian Village.

The point in bringing out the many ways in which Califomnia Indian names and
1dentities have changed through time, isl to realize how categories must be understood as
being both mediated and constrained by the various peoples who entered Indian lands.

Historical identities especially are structured in relationship to particular readings of

14 1 have talked to some people concerning the terin Kumeyaay and according to Patti Dixon, Florence
Shipek had made that term popular, but Councilman Thing argues this point.

15 Adolph Thing not positive of the spelling.

16 William D. Hohenthal, Jr. Tipai Ethnographic Notes: A Baja California Indian Community at Mid-
Century, ed. Thomas C. Blackbum (Novato: Ballena Press, 2001).



geographic areas, such as are found in the "1magined community" of the nation.!” Names
are also considered "symbols of empire,"1* where he who names a people demonstrates the
dominmon of his socicty over their definition and perhaps their future. Hinton (1994)

states, naming 1$ an act of power. Many California Indians today, however, are taking
back their names.

In recent years, some Califormia tribes have made an effort to make
otficial their own names for themselves. The terms "Ipai” and "Tipai"
(meaning “people) and "Kumeyaay"” are self-designations that replace
the Spanish cover term "Dieguefio.” The term "Yuma," which was first
recorded in Spanish, was probably a borrowing from Pirna-Papago for
the Quechan. The name "Quechan” was the tribe’s own name for
themselves, meaning "those who descended," referring to the creation
tale, The tribal council has now officially adopted the term Quechan,
and encourages its usage by others. Similar action has been taken by the
Tongva and Ajachmem, who have been known in the literature as the
Gabrielinos and Juanefios.!? |

San José Village - One Of Many Kumeyaay Homelands
Travel was a normal pattern established among the Kumeyaay where families could
be visited .bctwccn villages, It was only after contact that this traveling became thwarted in
ways that thé Kumeyaay never would have dreamed possible, It must be kept in mind that
until 1900 and 1910 many of the Kumeyaay were living in the Mission Bay area, Mission
Valley, and other places around San Diego. Yet by 1920, most had left the San Diego-

Mission Valley area, During the American period, Indians were being forced out on a

continuous basis. Just as they became settled in a spot, incoming white settlers forced

them out because they weren't wanted on lands the newcomers claimed. These white

T

17 Lisbeth Haas, Conquests and Historicul ldeatities in Californiu, 1 769-1936 (Bexkely: Uwiversily of
California Press, 1995), 9.

13 George Stewart, Names on the Land: A Historical Account of Place-Naming in the United States.
3rd Editon. (Bostor: Houghton Mifflin, 1967) in Learme Hinton, Fliutes of Fire: Essays on
California Indian Langiages (Berkeley: Hevdey Books, 1994), 163.

19 1eanne Hiﬂtnﬂ, Flutes of Fire: Essays on California Indian Languages (Berkeley: Heyday Books,
1904) 163.



I settlers used the word "squatter” to define Indians, as the term implies lsettling on property
without right or title. Labeling them "squatters" implied that Indians had no rights or
entitlement to the lands they had occupied longer than the whites, in the same areas for the
past 10,000 1o 15,000 years. Since the treaties made in 1851-1852 between the United
States and California Indians were never honored, Anglo settlers were the actnal
"squatters,” but their "rights" had precedence over native peoples displaced by them and
other colonial efforts.

In the 1880s the government was poised in its efforts to assimilate Inchans at any
cost, and many of their methods to do s0 were coercive. The most devastating government.
policy was that which forcibly replaced the traditional communal landholding system with a
system of private property, known as the General Allotment Act of 1887. By béhlg vested
with private property, the California Indian was to be made to conform to the social and
economic struchire of an increasingly capitalized America. Implicit in the ideology behind
the law was the idea of a basic human nature that was acquisitive. But, as Deloria has
pointed out, Indians did not magically tum into whilte folks by owing a little plot of ground
(Deloria, 1988). The concept of land was not the same for California Indians as for the
whites that displaced them, For Europeans as well as whites, land was commaodity to be
exploited, used, dominated by a ruling class, held as alienable ownership through the
concept of 'private property.’ For indigenous peoples of the region, land was sacred,
given to them by their creators with a moral responsibility attached to its care: humans were
to cooperate with and integrate themselves into this environment, The concept of private
property was alien to the cosmology and philosophy of land that was held communally by
Indians, that is, as use-rights vested in kanship-defined groups 20

20 E. 8. Rogers, "The Indian and the European: Two Views of the Land,” in Man in Nature: Historical
Perspectives on Man in His Environment, ed. Louis D. Levine (Toronto: Royal Ontario
Muscum, 1975).




















